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This Article outlines six distinct visions of just world order reºected in re-
cent academic and political discourse in India. These perspectives may be 
designated as establishment, left, Dalit, subaltern, anti-modernist, and spiri-
tual. Each of these perspectives offers a certain understanding of the state, 
society, globalization, and international institutions. These different perspec-
tives, in the absence of any systematic and concerted “new thinking” in the 
literature on international law and institutions, are germane to understand-
ing the response of the Indian state and people to issues relating to global-
ization, international law, and international institutions.1 It is also impor-
tant to turn to these perspectives because both the globalization process and 
the growing role of international law and institutions have compelled politi-
cal forces and social thinkers to engage in discussion on issues such as sover-
eignty, trade, use of force, human rights, and the meaning of a just world 
order in general. Since these perspectives now address themes central to in-
ternational law and institutions, they provide rich critical resources not only 
to think through alternative strategies to establish a just world order, but 
also to conceptualize its contours and content. 

While ªve of the six perspectives are contemporary, the spiritual perspec-
tive of Sri Aurobindo was articulated primarily in the colonial period but has 
been included because it was among the ªrst to deal with world-order issues 
and the creation of a world state. It has also been discussed to emphasize the 
need for ethical practices in any strategy of “complex internationalism” to 
create a just world order. 
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I. The Establishment Perspective 

What may be called the establishment perspective is perhaps best articu-
lated in a recent book by the economist Jagdish N. Bhagwati, entitled In Defense 
of Globalization.2 It is representative both of the hopes and of the anxieties of 
the ruling elite in India regarding “economic globalization.”3 In his book, 
Bhagwati seeks to demonstrate that “the various . . . causes that we all em-
brace, such as advancement of gender equality and reduction of poverty, are 
advanced, not set back, by globalization.”4 According to him, this explains why 
policymakers and the public in the South see globalization as a positive force.5 

Bhagwati’s defense of the contemporary globalization process is not entirely 
meritless, especially because his defense of globalization is, contrary to the 
impression created by the title of his book, not unqualiªed by reservations. 
For example, in the chapter entitled “Corporations: Predatory or Beneªcial?,” 
while his overall conclusion is that multinational corporations (“MNCs”) are 
“a benign force,” he accepts many of the critics’ recommendations for corpo-
rate regulation.6 He thus ªrst argues that if restrictions are to be removed 
from activities of MNCs to ensure more orderly and efªcient allocation of the 
world’s scarce resources, tax breaks and subsidies should also be removed.7 Sec-
ond, he concedes that there are cases of dramatic intrusions by MNCs into 
political space.8 Third, he accepts that MNCs, “through their interest-driven 
lobbying, helped set rules in the world trading, intellectual property, aid, and 
other regimes that are occasionally harmful to the interests of the poor coun-
tries.”9 Fourth, he hopes that a universal mandatory code on corporate social 
responsibility will emerge so that MNCs do not exploit the rules of the game.10 

In the context of the East Asian crisis of the 1990s, Bhagwati is also criti-
cal of free capital ºows, as he argues that they harm free trade: “The freeing 
of capital ºows in haste, without putting in place monitoring and regulatory 
mechanisms and banking reforms, amounts to a rash, gung-ho ªnancial capital-
ism. It can put nation-states at serious risk of experiencing massive, panic-
fed outºows of short-term capital funds, which would drive their economies 
into a tailspin.”11 But, by advancing this critique, Bhagwati sets aside the 
most crucial feature of the globalization process: the inºux of international 
ªnancial capital. His case for globalization thus rests on the belief that Third 
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World states can and will adopt a particular package of national policies to 
foster capital investment. 

Where “free trade” is concerned, Bhagwati, like many leaders of Third World 
states, opposes links between trade and environmental and labor standards in 
the WTO and believes that moral persuasion rather than denial of market 
access is a better route to achieve such objectives. He also emphasizes the 
value of more open borders and free migration when he explains, “The world 
badly needs enlightened immigration policies and best practices to be spread 
and codiªed.”12 He therefore calls for the creation of a World Migration Or-
ganization.13 

More generally, Bhagwati is not an uncritical champion of multilateral-
ism. He writes, 

It is useful to remember that interdependence is a normatively attractive, 
soothing word, but when nations are unequal, it also leads to depend-
ence and hence to possibilities of perverse policy interventions and ag-
gressively imposed coordination policies with outcomes that harm the 
social good and the welfare of the dependent nations while advancing 
the interests of the powerful nations.14 

In the context of the WTO, he therefore stresses the need for institutional 
safeguards such as adjustment assistance to ensure that those hurt by trade 
liberalization expansion can be provided relief.15 He even calls for the World 
Bank to give automatic support “when the WTO’s Dispute Settlement Mecha-
nism brings a signiªcant loss of income and attending adjustment problems 
for producers in poor countries who have lost market access.”16 

Yet overall, Bhagwati’s response to critics of globalization is that “global-
ization already has a human face.”17 Reading Bhagwati, one often gets the feel-
ing that he is addressing the more radical critics of globalization. Sensible 
critics would merely differ with his overly sanguine view of the beneªts that 
globalization entails for the developing world. Bhagwati’s anxieties, on the 
other hand, haunt the ruling elite in India, albeit with a difference. Given the 
global power dynamics, and the collaborative character of the ruling elite, Bhag-
wati’s provisos cannot be translated into practical policies with the result that 
liberalization policies do not always work for the poor and disadvantaged. 

II. The Left Perspective 

The traditional Left, embodied by the two Communist parties of India as 
well as by individual critics, characterizes the present global order as being 
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neo-imperialist. The Left is sharply critical of the neo-liberal program that is 
being imposed on Third World countries by international ªnancial institu-
tions and codiªed in several WTO texts. The Left identiªes the rise of inter-
national ªnancial capital as the major social force with the potential to sub-
vert dependent and dominated economies. This development has led to the 
loss of economic sovereignty and the institutionalization of polyarchy in Third 
World states. In their view, democracy has been reduced to a choice between 
different political parties with essentially the same economic program, and 
any attempt to resist domination invites the hostility of the imperial world 
led by the United States. From Allende’s Chile to Lula’s Brazil today, the Left 
points out that alternative visions have not been tolerated by imperial pow-
ers led by the United States. Indeed, these scholars assert that violence is an 
integral part of imperial politics as the “humanitarian intervention” in for-
mer Yugoslavia and the invasion and occupation of Iraq in violation of interna-
tional law testify. 

Imperialism in the age of globalization is, in the Left’s view, driven by a 
class conªguration that has seen the ascendance of factions of the transna-
tional capitalist class (“TCC”) in both First and Third World countries. The 
TCC considers allegiance to the neo-liberal model to be its distinct advan-
tage. Consequently, only a global coalition of democratic and Left forces can 
effectively resist it. 

While the ofªcial Left in India, composed of the two main Communist 
parties, has survived the impact of the demise of the Soviet Union and the 
undermining of the idea of socialism, it has not been able to capture the imagi-
nation of the Indian people because the movement has failed to offer an accept-
able alternative political program. It is worth emphasizing that it is not the 
Left’s economic program, which is now (following China) suitably modiªed in 
practice (in states like West Bengal where the Left has long been in power) to 
assign a role to the market, which is the key obstacle to obtaining popular sup-
port. It is rather the failure to outline an alternative democratic political 
framework that has been debilitating. 

In terms of organizing resistance to policies that do not beneªt the mar-
ginal and disadvantaged sections of society, the Left’s relative absence in areas 
where new social movements have been active (environmental and human rights 
policy) has been a problem, although its role in the women’s movement has 
been considerable. Finally, the organizational structure and politics of the Left 
are more suited to a Leninist era when democratic processes were difªcult to 
sustain in the face of an oppressive state. 

In sum, while the ofªcial Left’s critique of the existing world order is per-
suasive, its alternative is still embedded in a political vision that has lost credi-
bility. An alternative political framework has not been advanced at least in 
part because the Left does not believe that it currently has a future either on 
the national or international level. The Left sees itself as more involved in a 
“holding pattern,” which permits greater ºexibility in practice even while 
clinging to theoretical certainties that have been inherited from the past. 
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Besides the ofªcial Left, there are individual Left critics. In recent years, the 
writings of Arundhati Roy have been particularly inºuential. She indicts con-
temporary global politics above all for the fact that “today, it is not merely jus-
tice itself, but the idea of justice that is under attack . . . . It has forced us to 
lower our sights, and curtail our expectations. Even among the well-inten-
tioned, the expansive, magniªcent concept of justice is gradually being substi-
tuted with the reduced, far more fragile discourse of ‘human rights.’”18 

III. The Dalit Perspective 

The Dalit perspective has emerged through the work of Dalit intellectuals 
as a part of a growing movement. According to B. R. Ambedkar, one of the 
movement’s most inºuential and founding voices, “Dalithood is a kind of 
life conditions which characterize the exploitation, suppression and margin-
alisation of Dalits by the social, economic, cultural and political domination 
of the upper castes’ Brahminical ideology.”19 Ambedkar deªned caste as “an 
Enclosed Class.”20 Following in his footsteps, contemporary Dalit intellectu-
als are seeking to rewrite not only the history of Indian nationalism, but also 
the social and political history of post-colonial India. Kancha Ilaiah notes 
that what Gandhi represented in the Indian freedom struggle was Hindu na-
tionalism.21 While this is perhaps going too far, even sympathetic critics of 
Gandhi note that he left the economic and social roots of untouchability 
“relatively untouched and failed to organize and make the Dalits an effective 
and autonomous political force.”22 Consequently, Independent India was seen as 
being “controlled by the Brahmin/bourgeois dominated Congress party which 
had begun a process of co-opting and integrating lower-caste representatives 
and of speaking in the name of ‘agricultural laborers’ and the ‘rural poor,’ 
but without giving these sections any real power.”23 

In this view, the Nehruvian State (1947–1962) oversaw the process of the 
“Brahminization of the state structures” through the domination of recruit-
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ment boards, educational institutions, the judiciary, the military and police 
agencies by brahminical forces.24 

The Dalit challenge today poses a critical question: “what to emphasize more: 
Western hegemony or caste domination within India, reºecting the issue posed 
much earlier during the independence movement as to what was more im-
portant—social emancipation or political autonomy . . . . If it is both, how 
to reconcile the two?”25 The present strategy, according to R. Kothari, is to 
think “of the struggle against imperialism and other such things as of sec-
ond order importance.”26 But as he perceptively notes: 

Unless the new consciousness aimed at bringing about radical transfor-
mation also sees itself as a part of a larger social and global movement 
opposed to both capitalist and imperialist designs . . . they are bound to 
face the pincer movement . . . of backlash on the one hand and co-
optation on the other.27 

These statements require elaboration in terms of how Kothari perceives the 
Dalit political program and its political strategy. However, social activists like 
Omvedt have taken the controversial position that liberalization and global-
ization will empower the Dalits as they will undermine brahmanical/elite con-
trol over the economy. Others are ambivalent on the issue of globalization, 
recognizing that its emergence may not necessarily break down caste barriers 
and lead to economic and social empowerment of Dalits.28 But, on the po-
litical plane, the Dalit movement believes that in a globalized world, it can 
use international fora to draw attention to its concerns. Thus, Dalit organiza-
tions effectively used the Durban World Conference Against Racism, Racial 
Discrimination, Xenophobia and Related Intolerance in 2001 to contend that 
there was much in common between the categories “race” and “caste,” in the 
face of stiff opposition from the Indian government.29 

The Dalit perspective also results in a distinctive take on a range of devel-
opment issues. Thus, for example, Omvedt criticizes the Narmada Bachao An-
dolan (NBA), led by Medha Patkar, for its “neo-Gandhian eco-romantic en-
vironmentalism” revealing “the anti-rural bias” of urban intellectuals and poli-
cymakers and the unrealistic rejection of the market economy.30 On the other 
hand, Omvedt notes that the Ambedkar formulation of “state socialism” has 
to go hand in hand with addressing “environmental issues, questions of the 
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exploitation of peasants’ and women’s subsistence labor, and indeed the entire 
question of ‘alternative development.’”31 

IV. The Subaltern Studies Perspective 

The subaltern studies school has been important in reconceptualizing and 
writing colonial history as well as in critiquing the post-colonial Indian state. It 
has gone through at least two phases and has now possibly entered a third 
phase. 

The ªrst phase occurred in the 1980s, when the inºuence of Marxism and 
leftist politics was still central. This phase combined an “enthusiastic response 
to popular, usually peasant, rebellions, with growing disillusionment about or-
ganized left parties, received versions of orthodox Marxist ideology, and the 
bureaucratic state structures of ‘actually existing socialism.’”32 

The second phase has seen the decline of the subaltern in subaltern stud-
ies, along with the rise of the postmodern school of thought.33 This phase 
saw the subaltern studies school distance itself from the project of writing 
better Marxist histories to attack “the problem of universalism/Eurocentrism” 
with domination being “conceptualized overwhelmingly in cultural, discur-
sive terms, as the power-knowledge of the post-Enlightenment West.”34 

There have been many criticisms of the second phase of the subaltern studies 
perspective. First, as Gayatri Spivak has noted, the subaltern studies scholars 
“perceived their task as making a theory of consciousness or culture rather 
than speciªcally a theory of change.”35 Second, partly for this reason, the school 
did not ªnd it worthwhile to identify the global social forces that support 
and sustain dominance over the developing world. The culturalist perspec-
tive distracted from studying the norms and institutions that control the glob-
alization process.36 Third, having announced the failure of the modern state, 
the subaltern studies perspective had little to say about the turn toward neo-
liberal policies of the Indian state. What was offered was a critique of devel-
opment as a goal rather than of neo-liberal development policies.37 

In sum, the postmodern phase of subaltern studies has not paid attention 
to contemporary global economic and political structures, norms, and insti-
tutions. However, some First World scholars have deployed subaltern studies 
to this end. Thus, Dianne Otto applied the subaltern studies approach to inter-
national law to analyze the demands of the Third World states in the NIEO 
phase and critiqued them for their elitist nature and character.38 In this view, 
 

                                                                                                                      
31. Id. at 429.  
32. Sumit Sarkar, Writing Social History 82 (1997). 
33. Id. at 83. 
34. Id. at 84.  
35. David Ludden, Introduction to Reading Subaltern Studies: Critical History, Contested 

Meaning, and the Globalisation of South Asia 18 (David Ludden ed., 2001). 
36. Id. at 13, 17. 
37. Partha Chatterjee, Introduction to Wages of Freedom, supra note 21, at 8. 
38. Dianne Otto, Subalternity and International Law: The Problems of Global Community and the Incom-



396  Harvard International Law Journal / Vol. 46 

what Third World states should have advanced was a critique of modernity 
and the modern nation-state and the idea of governmentality.39 But Otto did 
not explore an alternative vision and praxis that would replace these ideas 
and practices, which is not atypical of much postmodern scholarship in in-
ternational law. 

The recent writings of Partha Chatterjee, a leading voice of the subaltern 
studies school, suggest the outline of a third phase and perhaps signal the 
return of the prodigal son. In an essay entitled The World After the Great Peace, 
Chatterjee looks at the phenomenon of globalization. After emphasizing the 
growing role of international ªnance capital and other international laws and 
institutions, he brieºy reºects on Hardt and Negri’s Empire. He notes in a 
critical vein that “Hardt and Negri’s celebration of the supposedly radical 
break between the old order of industrial capital and national sovereignty and 
the new reality of global empire without a center is, without doubt, hasty 
and starry-eyed.”40 

Indeed, as he puts it, “India’s sovereignty has been earned at much cost. 
Not even in our worst nightmare can we Indians think of giving it up.”41 Such 
sentiments seem somewhat difªcult to reconcile with the earlier critique of 
the modern nation-state but are welcome nevertheless. As for the strategy to 
resist imperial globalization, Chatterjee points out that globalization cannot 
be wished away and that what is called for is “ºexible, mixed, and variable 
anti-empire politics.”42 This ºexibility includes the use of the United Na-
tions “to put a check [on] absolute power.”43 Left critics have similarly ar-
gued for a complex internationalism and ºexible politics to encourage the em-
pire to extend and deepen global democracy.44 

V. The Anti-Modern Perspective 

The view of anti-modernists is similar in many respects to the second phase 
of the perspective insofar as its ramiªcations are concerned. For instance, both 
perspectives include comparable views on the problematic nature of the modern 
state. In the words of Ashis Nandy, the leading spokesperson for the anti-
modern perspective, there is “something rotten in the state of the state.”45 The 
modern state, in his view, consists of four ideological elements: national se-
curity, development, scientiªc rationality, and secularism.46 These ideological 
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elements have been manipulated by the post-colonial state to do enormous 
violence to people and their cultures in the name of progress. What is worse, 
“even the various modes of deªance against the state” are informed by the 
“standardized concept of it.”47 While the Marxists are critical “of the very dif-
ferent kinds of state that lesser mortals in the savage world had lived or ex-
perimented with,” the anarchists display a lack of awareness on this point.48 
In these circumstances, Nandy writes, the dream of one world has emerged 
as a nightmare, and 

haunts us with the prospect of a fully homogenized, technologically con-
trolled, absolutely hierarchized world, deªned by polarities like the mod-
ern and the primitive, the secular and the non-secular, the scientiªc and 
the unscientiªc, the expert and the layman, the normal and the abnor-
mal, the developed and the underdeveloped, the vanguard and the led, 
the liberated and the savable.49 

Unfortunately, Nandy notes, alternative approaches are few and do not “as 
yet pose a serious threat to the dominant culture of the state.”50 He himself 
puts his faith in participatory politics emanating from a theory of the state 
“rooted in the nonmodern understanding of modernity and in a worm’s-eye-
view of the imperial structures and categories that go with modernity.”51 But 
which agencies would usher in participatory politics? Nandy mentions “a vig-
orous human rights movement . . . which is trying to make democratic par-
ticipation more real to the lowest of the low.”52 Nandy also hopes that “a 
culture-sensitive polity in India” (as opposed to the present statist orienta-
tion) “will extend representation . . . to the myriad ways of life in the hope 
that in the twenty-ªrst century Indian democracy will reºect something of 
the uniqueness of this civilization, too, and pursue the principle ‘freedom 
with dignity’ as a basic human need.”53 

On the theoretical plane, the emergence of a culturally sensitive polity 
turns on the rejection of the enlightenment concept of history in which “there 
is no past independent of history.”54 Thus, modern historians have “come to 
crucially shape the selves of the subjects of history,” thereby taking away the 
“capacity of citizens to self-deªne.”55 Such a history “allows one to identify 
with its secular trends and give a moral stature to the ‘inevitable’ in the fu-
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ture,” giving rise to new justiªcations for violence.56 In contrast, according 
to Nandy, “traditional India not only lacks the Enlightenment’s concept of 
history; it is doubtful that it ªnds objective, hard history a reliable, ethical 
or reasonable way of constructing the past.”57 There is only the context-sensitive 
world of myths and legends. 

Since traditions have never been taken seriously in post-colonial India, the 
image of the ideal state is still, according to Nandy, “heavily dependent on nine-
teenth-century Anglo-Saxon texts.”58 But Nandy does not tell us much 
about the concept of the native state and how it would function in a global-
ized world. Instead, he sounds like a mainstream liberal with his espousal of 
the cause of the human rights movement. Be that as it may, he is perhaps 
right in calling for excavating democratic local, cultural, and political tradi-
tions that were overlaid by colonial practices. 

Therefore, Nandy could be suggesting the need to mobilize vernacular forms 
of resistance to struggle against neo-imperialism. Inter alia, this calls for retriev-
ing non-Western forms of knowledge and non-modern forms of the state, al-
though it is not easy to tell what was authentically indigenous. Equally, as 
Nagaraj has pointed out, Nandy “does not pay enough attention to structures of 
injustices and violence that existed in the premodern India.”59 He entirely 
ignores, for example, the problem of gender injustice in premodern India. This 
neglect vitiates his case for established tradition. 

VI. The Spiritual Perspective 

The ªnal perspective is the spiritual one, which is articulated as a just 
world order in the writings of Sri Aurobindo (1872–1950). While this view 
is presently espoused by only a handful of his followers, his emphasis on 
spiritual transformation ªnds a general resonance in the thinking of the or-
dinary Indian. Furthermore, Sri Aurobindo is among the few Indian thinkers 
to have paid explicit attention to the creation of a world state; his reºections 
on the subject also have contemporary resonance. Based on a coherent theory 
of the evolution of human society, Sri Aurobindo argued that the ideal of 
human unity would inevitably be realized. But the ideal of human unity 
must have spiritualism at its foundations if it is to contribute to the individual 
and collective growth of nations and peoples. It is important to emphasize, 
however, that Sri Aurobindo did not dismiss material progress, and his way 
of thinking therefore does not ªt the neat stereotype of the materialist West 
and the spiritual East. Indeed, he offers a unique understanding that allows a 
simultaneous commitment to reason, ethical politics, and individual spiri-
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tual growth.60 In short, he was concerned with the limits of reason rather 
than with its rejection. 

Sri Aurobindo spent fourteen of his formative years in England61 and had 
a very “Anglicized upbringing.”62 In the second phase of his life, he returned 
to India and joined the anti-colonial struggle, embracing political extrem-
ism. He criticized the moderate congressional leadership for indulging in “a 
little too much talk about the blessings of British rule.”63 He helped organ-
ize secret societies, and also assisted in the elaboration of a program of mas-
sive passive resistance against the partition of Bengal in 1905, revealing the 
possibilities of a broader movement.64 In 1908, he was implicated in what is 
known as the Alipore Bomb Case, which led to his “lone incarceration in Ali-
pore jail for nearly a year.”65 He came out of jail “a changed man.”66 Thus 
began the third and ªnal phase of his life. He left Calcutta in 1910 and settled 
in Pondicherry, a French settlement, and began his long quest for spiritual 
realization. 

In the ªrst edition of the collection of essays on The Ideal of Human Unity, 
written between 1915 and 1919, Sri Aurobindo noted the inevitability of 
the uniªcation of the life of humanity as a result of those imperative natural 
forces which always lead to the creation of larger and larger human aggre-
gates.67 “The family, the commune, the clan or tribes, the nation, the empire are 
so many stages in [the] progress and constant enlargement” of humankind.68 

But in both The Human Cycle, the work most relevant to our concerns, and 
The Ideal of Human Unity, Sri Aurobindo repeatedly points to “the insufªciency 
of formal unity without a growth of religion of humanity . . . .”69 He noted 
that the ideal human unity could not be realized by social and political ad-
justments alone. What was called for was inner change: 

[W]hile it is possible to construct a precarious and quite mechanical 
unity by political and administrative means, the unity of the human race, 
even if achieved, can only be secured and can only be made real if the 
religion of humanity, which is at present the highest active ideal of man-
kind, spiritualizes itself and becomes the general inner law of human 
life.70 
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So far as political unity is concerned, as Sri Aurobindo saw it, the world-state 
would be established through “the creation of a central body which will at 
ªrst have very limited functions, but, once created, must absorb by degrees 
all the different utilities of a centralised international control, as the State 
. . . .”71 

Therefore, while Sri Aurobindo was extremely critical of the League of Na-
tions, he saw its creation as “an event of capital importance” inaugurating “a 
new era in world history.”72 He likewise saw the establishment of the United 
Nations as a “capital event, the crucial outcome of the world-wide tendencies 
which Nature has set in motion for her destined purpose.”73 Indeed, despite the 
serious structural and ethical weaknesses that informed both organizations, 
he warned against pessimism. 

What were the key political obstacles to human unity? In Sri Aurobindo’s 
view, the major impediment to realization of a democratic world-state was 
“the State idea” because “self-protection and self-expansion by the devouring 
of others were its dharma.”74 He concluded that there is, at present, “neither 
any true and enlightened consciousness of human opinion to restrain the preda-
tory State nor any effective international law.”75 However, writing in 1915, 
he noted the emergence of “a cosmopolitan, international sentiment,” albeit 
admitting that this sentiment was “still rather nebulous and vaguely ideal.”76 

The ideal of human unity, Sri Aurobindo knew, could assume various po-
litical forms. According to Sri Aurobindo, given past historical trends: 

[I]nternational uniªcation must culminate or at least is likely to culmi-
nate in one of two forms. There is likely to be either a centralised World-
State or a looser world-union which may be either a close federation or a 
simple confederacy of the peoples for the common ends of mankind.77 

In his view, “the last form is the most desirable, because it gives sufªcient scope 
for the principle of variation which is necessary for the free play of life and 
the healthy progress of the race.”78 For “unity we must create, but not neces-
sarily uniformity.”79 The latter, he notes, is the work of the politics of empire. 

Conclusion 

Each of these six tales offers a critique of the present global public order 
and a vision of a just world order for the future. In arguing his persuasive 
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case for a politics of non-violence, Gandhi emphasized the “fundamental and 
inescapable fact of human life that all knowledge was partial and corrigible.”80 
It is in this spirit, and in the absence of a body of literature addressing sub-
stantive issues arising out of globalization and the growing role of international 
law and institutions, that the insights offered by each of these perspectives 
needs to be the subject of critical reºection and appropriation to establish a 
just world order. 

At least one set of conclusions may be elicited from the preceding six per-
spectives. First, there is the common theme of resistance to Western domina-
tion/empire/neo-imperialism. It reºects the popular feeling that an unjust world 
order is being imposed on the people of India, and more generally on the 
Third World, by powerful global social forces and international institutions. 
Second, the pull of the idea of sovereignty has been strengthened by the in-
creasingly intrusive role of international institutions (particularly the WTO, 
the IMF, and the World Bank) and the growing use of force against Third 
World states in violation of international law (including the former Yugosla-
via, Afghanistan, and Iraq). Third, there is a growing belief that international 
institutions need to come to terms with the idea of difference; clearly, the laws 
and policies of institutions like the WTO, IMF, and the World Bank do not 
enjoy the equal support of all social groups in India. Therefore, in order to 
gain legitimacy and support, these institutions urgently need to address the 
question of whether a “democracy deªcit” exists. Fourth, there appears to be 
a consensus that the market has a place in any imagined arrangement of the 
Indian economy, despite the popular view that the ongoing economic liber-
alization program must have a human face. Fifth, there is a general agreement 
that a key agency of the globalization process, the transnational corporation, 
needs to be regulated to ensure that it does not inºuence the creation of interna-
tional rules that are to its advantage alone or disregard host state develop-
ment objectives. This view ªnds support, however mild, from within even 
the establishment perspective. Sixth, human rights vocabulary has become the 
most accepted political form in which to couch protest against the state and 
international institutions. While the idea of sovereignty has widespread support 
when it comes to neo-imperial policies and practices, the role of the state is the 
subject of growing critique from the class, caste, and gender perspectives. This 
has created, among other things, ambivalence on the question of whether sover-
eignty can be used as a shield to prevent raising human rights issues in in-
ternational fora. Seventh, there is a perceived need for a strategy of complex 
internationalism to resist imperial domination; this strategy could range 
from the use of institutions such as the U.N. to oppose “absolute power” to 
the uniting of old, new, and vernacular social movements. Eighth, there is 
the general sense that a just world order cannot be brought about only through 
new political/material arrangements; it has to be supported by some form of 
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spiritual transformation of individuals and groups. Accepting the dialectic 
between inner and external change, political leaders and forces should act in the 
tradition of Gandhi and embed their struggles in ethical practices. Finally, so far 
as the political form of a future world-state is concerned, the preference is for 
a loose confederation that allows all nations and peoples to express themselves, 
especially at the cultural level, with equality and dignity.81 
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